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mergence and entrenchment of the Aladura (Praying) Churches in
souihwwwm Nigeriz in the 1920s and 1930s prepared the way foa' the

rismatic renewal or Pentecostal resurgence of the 1970s. The Penteco
outbmst of being filied with the Holy Spirit, speaking in tongues and
pmhwymg,fnﬁhhmimgamidxsplayofchmMcgﬁssweptmwa
number of Affrican countries inciunding Nigeris. The socio-economic conditions
. mied Nigerians after the Civil War of 1967—1970 mbed the
experience to spread as fast as the harmatts especially in the
Esﬂwhnchemstedasthcbloch&dthomeﬁa.ﬂmwmh@d
dimension of being bom a2gain’ chmnomdbyBﬂlRMoftheScnptm
Union set the spiritual music winchﬂxeyouthsm;wslyembxmm sing
and] dance indispensably. All the efforts of the mission Churches to stem the
hdeometecostalmmvedabomve,thcmeﬂneymed,ﬂwnmthe

remnaining Pentecostal groups turned to new churches,

The detnils of bow the different leading Peniecostal Churches in

5. Nigeria started either as Bible study groups or persecuted minorities from

mainline churches are all already documented by many scholars and church
historians. It will, therefore, not be very necessary to iy repeating the stories
here. It is pertinent o note that afl the reasons for the emergence of different
~  Pentecostal churches can be summarised into three main causes. The first is the

sincere desire of the ‘bom again’ Christians (o retumn to biblical or New
Testament Christianity, which desire provoked hostilities from the authorities
of the mainline churches. The second reason was that the persistence of the
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emanding for change led to persecutions, rejection and

expzﬂswnofﬁmmnbemwhowmfmedmfomd!hwmchumhmm
third main reason was the deliberate exit from the mainline Churches of those
who protested against what they saw as the unbiblical practices and
worldliness of their mother churches.

Oneofthefmstpmblcmsfacmgtbelmdemmpuf&zmw
churches groups was formuiating a theological stand that expresse
identity. mmnycamﬁnwlmfomdommﬂﬂmwwmwmmm
opposed 10 those of their former churches but those of some other Pentecostal
Churches. Evm“&mtheysemdwbamesmtmhmmnagomdama
different identity in order not to be subsumed under the leadership of older
groups necessitates the task. This state of affairs earmed them, rightly or
wrongly, the dppellation of tms}mnchurchm’bythemmhm{fhwcm
The argument was that these churches were nmushroomin
had anything different but the leaders were ambmously seeking their
individual religions empires. But almost all of them had a strong disdain for
u-admmaioraacadmmcﬂwoloy I can recall my encounier with an
gic “boen again’ Mmﬂmw&nlmmdymgformyﬁm
dcg'ee Themmnwnofom ‘born again’ Christians stopped him engaging
mmaphymcalﬁ@twhenlwmmedmswnﬁdemmﬂmﬂwxem
no Christian theologians. He fiercely contended that theologians were human
devils who turned the Bibke upside down. What A.C. Thisehon said about
Walter Wink’s book, ‘The Bible in buman Transformation’ seems to
surnmarise the academic theology. He states:

Walter Wink is shorply critical of what he regards as the
professionalism of many New Testament scholars, wh:chhcbehem
leads&mtoamxdﬁmmsthsuesnf ;

community of reference in New Testam i
complains, hasbecomeapmfmswmlguﬂdofscholmmmm
men and women of the living Church. The Bible was written by
ordinary men, he insists for ordinary people who face practical
problems in their daily lives. But the scholar is oo ofien insulsted
from the Bible $ OWn concerns. He ex .«=-i|i|:|.;:-~f: the Bi‘blc but he himself
; d—except by his colleagues in the guild ... the outcome
ofbibhca!sm(hmmﬂwacademynsammdnmmywdealmﬂa
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the real problems of actual living persons in their daily lives
(Thiselton 1986:143).

What Wink identified as a trained incapecity to deal with the realities
of life is actually the crux of the master. The sound theological treatise that
excites the iniellect which is highly valued in the Western technologically
advanced societies will be near to cursing in an African milien. As Manus

nwnhdmﬁ,ﬁmse&ﬁwmwmidwmwhmhh@wmmofﬂm

mtfﬂ@evamywaljustasmtinalmmoﬂm
evil spirits and their nefarious wtmtm we no figm is

of Bible sc}wols acaﬁmmc Momr was

Schools in Nigeria. Imtmllyth training EREOR
theeymﬂwologmlcoﬂegemmmgmmamw&ofmm
Mmowm&mammm&eNWTw

R ministers who could not aﬁ‘mdﬁn lmyaf!wgyws of stodies
evmzfsuchsmdmwere‘bibhml‘

The Bible and Pentecostal Theology
The Bible is the central source of Pentecostal theology. As M.A. Ojo has

tightly noted, the Charismatics md 23 Pentecostals initially
operated like Bible study groups, holding their meetings mﬂymweekdaysmd
offering Bible studies to their members,

maﬁmmw&wamwuaofﬂmr
:egularClnmhes(Ojo 1995: llS) "I‘mBnble stmiyleadmmdBible 5
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African commumities a3 1.S. Mbiti stated. He writes:

Both within mission churches as well as in independent churches, the

Bible in Afman Ianguages is causing a religious ness. i drives
wairsine imported forms of Christian and cluweh life,

wath a wew cm:scaousiy or unconscmusly, o criticising, qwenmnng,

ing affirming a wide range of teachings

prachces Somofthﬁemchmgsmayhaveimghmnnmimmm

supported by strong theological expositions and presupp

(Mbm 1986:41).

, But in Nigeria the critical appraisal of the imported forms of Christian
- and Church life is done through intense BibleMbaMmmm.Tm
Aunthorised Version (KJV) which for the Nigerian Pentecostals is “The Bible’.
All other versions which in some passages differ from the KIV are perverted
versions; each new fransiation is ananmmtbyntsuansiammmor
destroy God’s Holy Word® (Weiss 1977:68). But as Weiss hes clearly srgued,
the manuscripts aveilable to the translators of the KIV were late and somehow
corrupted even though they did a thorough job. Concerning the Old Testamen

manuscripis he has this to say:

The oldest Old Testament manuscripts available in 1611 were
produced about 800 years afier the time of Christ. But some portions
of the Old Testament dating back to ZOOymsbefmthenmcof
Christ are now available. In other words, these manuwacrin
mmsmﬁymoldmaxxdclmmthemgmlwnmm&mm
available in 1611 when the King James Version was translaf
1977:67).

The Nigeria Pentecostal theology centred on the KIV encomnpasse
entire Bible from (Genesis to Revelation. Yahweh or Jehovah, (as He is
popularly called) the God of Israel, is recognised as the one Supreme God who
in Chrigt has fully brought in the Gentile believers as the new Israel of God
accorgding to Paul's argument (cf. Gal. 3:28). This one and only true God of the
universe is delightfully regarded as the God of miracles who can perform any
miracle in defence of his people and gratification of his sovereigniy, There is,
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therefore, special preference for some passages of the Scriptures tending to
what L.C. Ortiz termed the ‘Gospel according to Saint Evangelicals’ (Ortiz
1975: 11-17). This ‘Gospel’ is a selection of favourite Bible passages from
both old and New Testaments resulting in @ kind of neglect of difficult or
tasking portions. However, as Turner (1967), Mbiti (1986} and Manus (1998)
discovered in the Church of the Lord (Aladura) there is meamingful life for the
Pentecostals in the Scriptures as the final auwthority in matters of docteine,
conduct and structures reminiscent of New Testornent Christianity, forms and
tradition (Manus 1998: 1810). The interpretation of Bible passages and the
derived theology result from individual spirituel insights as mediated ‘by the
Holy Spirit® who is regarded as the author snd chief interpreter of the
Scriptures. The Nigeria Pentecostal stance is that any literate Christian who
has been regenerated and filled or baptised by the Holy Spirit has the capacity
to read and interpret the Bible having been enlightensd by the Holy Spirit. The
Bible is perspicucus enough for the any geouine believer to read and
understand,

The Perspicuity of the Scriptures

Accnrdingm W.C. Kaiser jor, ‘thcprinciplc of perspicuity means si
the Bible 5 sufficiently clear in and of itself for believers to understary
(Kaiser 1986:122). He went on to expatiate this idea by citing J.8. anmto
the effect that the principle implies three thingd:

1. Scnpmmsclmemu@fmthesmzpl&pasonmhwbym

2. Scripture is deep enough to from an inexhaustible mine for readers of
the highest intelleciual capacity.

3 The perspicuity of the Scripture resides in the fact that God intended
all seripture to be revelation of Himself to man (Kaiser 1986:122).

Kaiser Jnr goes on 1o argue that it is an overextension of the principle in using
it as excuse against more investigation and strenuocus shudy by believers who
were not contemporzries of those who spoke the words. The truthe and
teachings of Scripture cannot be exhansted. One of the two related problems of
the principle of perspicuity which he mised and which is central to our study

is,
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Whyshmxldsomwhenphasnsbeplacedm anced trainin

andoﬂmuﬁcrpmta’sm(:hnstscmmhwhmaﬂ
behemhaveanammmxgﬁmlmeHolySpmt,bywluchﬂwyhmw
the truth (1 John 2:20)7 (Kaiser 1986:123).

Kaiser pertinently argued that 1 John 2:20 was not set to deny the need for
explammgofthsomstwﬂdbeselfmm&awy&C Thieelton also
points out ﬂ:m some writers do sometimes mvoke the Holy Spirit to ergue that
hermeneutics unnecessary and even wrong since it represenis an stiemgt on the
m‘tofmtodothemkof&)d('ﬂnsckm 19%142) IMms&a&eﬁm

mﬂdbeclothdwnﬂxﬁmpmofﬁm HolySpmt,(Ik. 2449)hedﬁmt
mollify the carlier chavge to them to be as wise as serpents (Matt, 10:16).
Timefm’ethepresm ﬂxepomrorﬂwmmnngofﬂnﬂolymm

mhﬁ a dehumanisation or the Holy mt poeieiy T} obot of his m
Jesus wes reported on meny occasions tolmwmd,mpmelyham
hngmmp@mibly&mc &purposeofhxs messianic mission to the ufter
Thepmmmbemdehﬁemﬂm

areopentod:ﬁ"m !

._5:_51'11' Qf l'e‘.l@@us K g Fi
mapletenmngmmmumofsmh. FmChnsmnanmty &memted
specialists in the intexpretation of Scriptures, The specislists wers however, not
always right. Homan rationality and traditions could h manipetlated to void
the original intentions as Jesus pointed out to the Jewish religious leaders

(Mark 7).

The Smﬁm glve the impression that Jesus did a lot of his :l::-:*:-i-pdii;nn'.;g:‘:
inparabl&swiﬁchmrdingmmmﬂey(w&)mpmmm
everyday life of contemporary Jews. But not even the &m wuid grasp the

The inferences from the Gospel according to Jobn, mnm MI& m Jmnsi
spentabomﬂreemhalfymmhmmnhlymmy&mgwbwh&w'
disciples reccived an on-the-job training for the post Pentecost evangelisati
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of the New Testament Church. This and the three year mysterious mission of
Paul to Arabia (Gal 1:17-18) might have provided the scriptutal basis for the
average three year theological training adopted by many orthodox Christian
denominations. Teachers whose main duty was the interpretation of Scriptures
and training of believers were apart from the aposties and prophets, ranked
above all the charismatic personnel of the New Testament Church by Paul (1
Cor. 12:28fT). Tt is evident however that before the institutionalisation of the
Church, there were no formal schools for theological training, the charisma
wmparted by the Holy Spirit seemed the raison d'efre for their position and
operations.

The Challenge of the Pentecostsl Theology in Nigeria

The rapid expansion of the Pentecostsl Churches in ngem and in most
cases gt the expense of the membership of the mainline Churches is a
challenging reality. In the assessment of Manus, they are Nigerianising thexr
biblical theology, ministry and church buildings by using biblical o
to respordl to both personal and social problems endemic to Nigetian soclcty
{Manus 1998: 1824). In other words, it could be said that they are making
the Bible relevant to the existential realities of the adherents. Fortunately
they do not address existential issues at the cost of othcraworldly convictions
of the Christian Church, in their use of the Bible, they emphasise a close link
between this world and the world to come (Manus 1998: 1825). In spite of
the fact that Pentecosial Churches have largely ignored conventional modem
theology and the advantages of the results of the socio-critical studies in
biblical scholarship in Africa (Manus 1998: 1821}, they have made amazing
breakthroughs in the ecclesiastical avena. It is all the more surprising that the
champions of Pentecostal ecclesiology in Nigeria are neither opportunist
religions charismatics nor articulate theoiomfans but University intellectuals,
The three fastest prowing demominations in contemporary Nigeria are the
Deeper Life Bible Church, the Redeemed Christian Church of God and
Living Faith Church, popularly known as Winners® Chapel. The Deeper Life
Bible Church is led by Pastor William F. Kumuyi, a former Mathemhcs
lecturer at the University of Lagos. The General Overseer of the Redeeme:
Christian Church of God, is Pastor Enoch A Adeboye also 2 former
Mathematics lecturer at the University of Horin. David O. Oyedepo is the
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Presiding Bishop of the Living Faith Church and an architect turned
preacher’ (Oyedepom 1996: n.p)., who studied architecture at Ahmadu Belle
University, Zaria. Both Kumuyi and Oyedepo are the founders of their
Churches. Biblical scholars snd theologians may have a lot of holes to pick
in the theolopy and praxis of these ecclesiastical giants but the point is that
conventional theology is progressively losing grounds to this type of resuiis-
oriented pragmatic theolopy. As mentioned earlier, the Pcntecmtals have &
preference for Bible Schools which offer shm't—tm
mechanics of evangelisation, Church planting and management

harisoa of office aud ha’oxc charismali
ﬁgmdonsewmmthemyl
power (Hackeit 1998: 267).

thcolopmﬂym&ﬁlwdemofﬂnmhm&am&wsmﬂm
spiritual empowermest as pointed out by Hackett. Was Jesus not &
ﬂmHolySpmtandpoww(mmBS)whemby}mwmﬂhmtdumggmdmﬂ
healing all that were oppressed by the devil? A close sudy of Pauline
ecclesiology shows that he could not conceive of any Christian outside the
indwelling and animation of the Holy Spirit. Most of the mainiine Churches
duly acknowiedge and the Holy Spirit as 8 dosa fide Personality in
the Holy Trinity but his Pentecostal imctions and manifestations are sidelined.
The Anglican Church, for example, @mesmthcmletmtmomm
do any usefol work for God without the empow ¢ by the Holy Spirit;
"nmebasedmthewlwlaymgmafm
in Acts 8:14-17 is a mandatory prerequisite for holdmgmy(:imchpest, Bm
nagamﬂymstof:hzcmﬁxmgbaslmhawm

the Holy Spirit with the result that zny confirmation candxdate who dared
mkmimgmmipmpimyas?mﬂscmdx&tesmmméwomdbe
highly suspect of strange and indecorous behaviours,

At the centre of Pentecostal theology in Nigeria is the prosperity
gospel. The hard times prevalent in the Nigerian economy have occasioned
‘the money-making activities” of many of the churches, and the conspicuous
salvation/ « tion lauded by some of the more flamboyant leaders

L Loty
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{Hackett 1998: 260). The suzrvival instinct in humans naturally make them
adaptable to any system that gives some gusrantee of successfully wading
through any crisis of survival be it political, economic or relipions, In fct, the
prosperity gospel is not the preserve of the flambovant leaders; it is the
hallmark of Pentecostalism in Nigeria and beyond. Youth unemployment has
of late posed sericus national problems. Ons enq:loya: lamented that the
employment opportunity for two hundred recently advertised attracted 38,000
applications. Wiﬂninjustomweek,ﬂmtwofedem! universities in Thbadan and
ife added about 8,000 new graduates to the job market Unscrupulous
mdmd.uals employ the jobless ywths in viclence, conmmmnal clashes, religious

sturbances, pipeline vandalisation and other similar heinous acts. As
promtygospelwmhmﬂmﬂthmawxmmmtgusthowws&medm
life but how to make it to the top, Hackett’s remark is appropriate.

Their progressive, goal-oriented eoftitudes sitract the youth,
disillusioned with the empty moral claims of their elders and leaders.
'lhosechmchwmthmhohmsoﬁ@mwchasw.}? Kunuryi’s
Deeper Life Bible Church, with headguarters in Lagos, have a much
more stringent mioral outlook, but still {or because of this ) attract
iarge numbere of members (Hackett 1998: 260).

The ‘empty moral claims’ of elders and leaders imply the Church
elders of some churches and the new-breed political leaders who scem to be
making laws for the populace with themselves above the law. In contrast to the
above elders and leaders who bore the youth with sermons of obedience and
good behaviour ‘the ultimate icon of conspicuous salvation, displayed by the
Pentecostal prosperity preachers, is the Mercedes Benz, which has developed
an almost mystical value (surely not anticipated by it stolid German Makers)
(Hackett 1998: 264). The theology of the often criticised Pentecostals i
practical and the theologians theologise by examples. It is 2 well-known fact
that diseases and snckmssesmendemc in Africa, Nigeria not excepted
cost and availability of medical science are beyond the reach ofthecmmmn
people. In addition, the activities of malignant spirits and their humen
collaborators like witches, occultists and jujmnen are as real to Nigerians as
physical existence. In these prevailing circumstances, the Pentecostal theology
of healing and deliverance cannot but appeal to the millions of patients and
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ﬁmmofmmmmmmm@chmhmnmmmm
orthodox theologians who usually dismiss healings and exorcisms as tehgﬂus
gimmicks are having & re-think from the mirscle crusads of Reinbard
Nmpwmlnﬁmedmmﬂmmmawm-mmﬁsmﬁsofﬁm
who received one kind of miracie or another in those city-wide crusades. The
healing miracles and exorcisms of Jesus and his disciples are not lacking in the
Nemeamatbm&e ‘demythologization’ medmtbymtheoloy
stranged orthodox theclogians from the biblical view of the

Accmimg to Manus, ‘the success-stories of healings and miracles
sttract hoards of Nigerians to aitend Deeper Life’ (Manus 1998: 1817). The
hoat&cutac\methmc,mmlmdmhgmusbommnmmdmu&mble
mech is mlyme out ofmny Pentecostal Churches in Nigeria. The exodus

significant social mmm of work 25 Godagiven for which
challenge to the mal nmm of

{Cjo 1996:58-60). Fmtlmymmwﬁﬂlyselechveofﬂwhndofwmkmey
do. ﬂwymﬂdmﬂmmmjoblﬁswm@tmmloymﬁwm
PEOIESS 10 bribcxy or face thrests of death. Secmﬂ, mﬂm‘

employmnts dope ‘as wnto the Lond” devoid of gratifications,

lickhacks, partizlity or pilfering of stationery for personal use. Third, as a
fo!lowaup to avouhme of eomxpt practnces, ‘the bom-am Christigns are

mtberespectedmdmyedfm Asmspmmuoneom ﬁmﬂmlmd
eye-services or lobbying for positions has no place in the working agends
Fmaﬂy,emygmmmbchemmﬁudsomeﬂmgdnmgmmehgmof
Paul’s directive to the Thessalonians that anyone who would not work should
not eat. (2 Thess. 3:10). No ane should be 2 parasite on his neighboms or other
Christians. In pursuance of this policy, 2 young man was given 2n executive
post when a wealthy employer met him as a graduate camrying blocks with
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labourers at a building site. Manus® remark sbout the Deeper Life Bible
Church is apt for the Pentecostal praxis; be states:

Dethfemﬁﬂyawmﬂmﬂwbnbhwmagemmmﬂw
achievement and realization of a just society and thet its proclamati
nsataskw}nchcallsfordmshmcmummnmdm@em
Nigeris. Theirs is a belief that the Bible, the werd of God, remain
only norm for measuring the sacrosanctity of social justice, fair play
and righteousness in a society almost bankrupt in moral and upright
living (Manus 1998: 1822),

ntecostal theology which seems to lack the refined
philosophical mmty of Western theology but incorporates new forme,
beliefs and structures from the Bible and the rich and religious Nigerian
heritage (Manug 1998: ISﬂ)mmmngtm&ymtmlymNimm
elsewhere in Africa. The theology of deliverance firom poverly and disease
spiritual wmhcahmmdpmtyofhfepmav&ymchaﬂmgwﬂw
joned earlier. This theology is lasgely

are perspicuous enough for any *Spirit-

d. The hmlmbiamdmtby;w

Conclusion
Whatever advancement the world makes, be it in science, techmiogy,
medicine or anthropology, the issue of relevance is & recumi

merommlemﬁfamﬂwdangaofbemg&maw&ymthhm
mmmlessanapenmﬁmathsm&mloynspmmgmleMmﬂm
face of rapid fechnological and scientific breakthroughs. Perhsps the
judgemm! ofJW Mcmtgomy (19‘71) thnt tln moderm theologmn bhas

. , i§ o some exient true. Modemholog, instead of advancing the
comseofChmtxamtyasarelcvmt religion ssems to have justified the view of
Kol Marx that religion is 2 mere opium of the people.
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hasadvmedsemdly&hatmmny&ﬁlmandlmmmmwmumsﬁ
more or less dominates the scene in the Christian arena. Despite ‘its lack of
tradition and scom of formal theological education’ (Maxwell 1998: 257), it is
succeeding in areas where orthodox Christianity has failed. The belief that the
B'blexsperspxcuous enou@ for any ‘Spirit-filled’ person to understan
indenen interpretation of Bible verses. A ﬂmy of
estaments are used a8 proof-texts far
nmhngﬂwB:blemlewmtoﬁprwplemcmplmbymy-m&
crusades of miemanmnl Whmlikc Reinhar 3
chsme,ttnperspmmycfﬁmSmpamis
God'’s self revelation to ms lmtatﬁmsmmmthe

nmwacnty todwwnﬂxdaﬂy """ ) .
beasuﬁcwﬁmtoshlmammmmk o
faith. Studies for a better understan gofGodsmhnmmlnmm
mication and may pever cease till the

and science have relegated fm:h U
hManus concerning the New Generation or Pe;

TImBiblehaslwlpuimd,mfmt,wmmhelpﬁwCim&
p:nmten(hsmm!fely.ﬁfnm&m wistian O natterned

Mxved ﬁnm bihhcal rehgam
practioes of the African Traditional Religion
d, purified and what remains to be

inculcated info the burgsoning African Christisnity (Mams 1998;
1810),

135



ped Creefewin b wlir Hoedor wve

A.Q. Nkwola

There is no doubt that Pentecostal theology has come 0 stay in
Nigeria and that the religious, social, economic and behavioural impact it is
exerting are remarkable. If the maintine Churches had not read the bandwriting
on the wall and guickly made adjustments to accommodate their charismatic
members when the Pentecostal Revolution swept mmu@i Affica, they would
by now be very worse off for it. Maybe theologians who are well-established
in Western-oriented theologizing will find solution to the challenges of
Pentecostal theology in the Church’s approach of accornmodation, adaptation
and shift of emphasis,

. t of Religious Studies
Obaferni Awolowo University
Osun Stats

Nigeria
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